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Samyutta Nikaya 56.11
Connected Discourses on the Truths
2. Dhammacakkappavattanavagga

Dhammacakkappavattanasutta
56.11. Setting in Motion the Wheel of the Dhamma

Ekam samayam bhagava baranasiyar viharati isipatane migadaye.

Tatra kho bhagava paficavaggiye bhikkhii amantesi:
Thus have I heard. On one occasion the Blessed One was dwelling at Baranasi in the Deer
Park at Isipatana. There the Blessed One addressed the bhikkhus of the group of five thus:

“Dveme, bhikkhave, anta pabbajitena na sevitabba.

“Bhikkhus, these two extremes should not be followed by one who has gone forth into
homelessness.

Katame dve?

What two?

Yo @yarir kamesu kamasukhallikanuyogo hino gammo pothujjaniko anariyo
anatthasarhito, yo @yar attakilamathanuyogo dukkho anariyo anatthasarihito.
The pursuit of sensual happiness in sensual pleasures, which is low, vulgar, the way of
worldlings, ignoble, unbeneficial; and the pursuit of self-mortification, which is painful,
ignoble, unbeneficial.

Ete kho, bhikkhave, ubho ante anupagamma

majjhima patipada tathagatena abhisambuddha

cakkhukarani fianakarani upasamdya abhiiifiadya sambodhdaya nibbandaya samvattati.
Without veering towards either of these extremes, the Tathagata has awakened to the middle
way, which gives rise to vision, which gives rise to knowledge, which leads to peace, to
direct knowledge, to enlightenment, to Nibbana.

Katama ca sa, bhikkhave, majjhima patipada tathagatena abhisambuddha
cakkhukarani fianakarani upasamdya abhininiaya sambodhdaya nibbandaya sarivvattati?
“And what, bhikkhus, is that middle way awakened to by the Tathagata, which gives rise to
vision ... which leads to Nibbana?

Ayameva ariyo atthangiko maggo, seyyvathidam — sammadifthi sammasankappo
sammavacda sammakammanto sammadajivo sammavayamo sammasati sammasamadhi.
It is this Noble Eightfold Path; that is, right view, right intention,

right speech, right action, right livelihood, right effort, right mindfulness, right concentration.

Ayam kho sa, bhikkhave, majjhima patipada tathagatena abhisambuddha

cakkhukarani fianakarant upasamdaya abhifiiiaya sambodhaya nibbanaya samvattati.
This, bhikkhus, is that middle way awakened to by the Tathagata, which gives rise to vision,
which gives rise to knowledge, which leads to peace, to direct knowledge, to enlightenment,
to Nibbana.
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Idarir kho pana, bhikkhave, dukkham ariyasaccarir—

jatipi dukkha, jarapi dukkha, byadhipi dukkho, maranampi dukkhari,

appiyehi sampayogo dukkho, piyehi vippayogo dukkho,

yampiccham na labhati tampi dukkhari—sankhittena paiicupadanakkhandha dukkha.
“Now this, bhikkhus, is the noble truth of suffering:

birth is suffering, aging is suffering, illness is suffering, death is suffering;

union with what is displeasing is suffering; separation from what is pleasing is suffering;
not to get what one wants is suffering;

in brief, the five aggregates subject to clinging are suffering.

Idarir kho pana, bhikkhave, dukkhasamudayam ariyasaccam—

yayam tanha ponobbhavika nandirdagasahagata tatratatrabhinandini,
seyyathidarin — kamatanha, bhavatanhda, vibhavatanha.
“Now this, bhikkhus, is the noble truth of the origin of suffering: it is this craving which
leads to renewed existence, accompanied by delight and lust, seeking delight here and there;
that is, craving for sensual pleasures, craving for existence, craving for extermination.

Idari1 kho pana, bhikkhave, dukkhanirodham ariyasaccam

— yo tassayeva tanhdya asesaviraganirodho cago patinissaggo mutti analayo.

“Now this, bhikkhus, is the noble truth of the cessation of suffering: it is the remainderless
fading away and cessation of that same craving, the giving up and relinquishing of it,
freedom from it, nonreliance on it.

Idari1 kho pana, bhikkhave, dukkhanirodhagamini patipada ariyasaccari

— ayameva ariyo atthangiko maggo, seyyathidarii— sammaditthi ...pe... sammasamadhi.
“Now this, bhikkhus, is the noble truth of the way leading to the cessation of suffering: it is
this Noble Eightfold Path; that is, right view ... right concentration.

‘Idarir dukkharir ariyasaccan’ti me, bhikkhave, pubbe ananussutesu dhammesu cakkhuri
udapadi, fianari udapadi, panina udapadi, vijja udapadi, aloko udapadi.

““This is the noble truth of suffering’: thus, bhikkhus, in regard to things unheard before,
there arose in me vision, knowledge, wisdom, true knowledge, and light.

‘Tam kho panidarir dukkham ariyasaccari pariiifieyyan’ti me, bhikkhave,

pubbe ...pe... udapadi.

““This noble truth of suffering is to be fully understood’: thus, bhikkhus, in regard to things
unheard before, there arose in me vision, knowledge, wisdom, true knowledge, and light.

‘Tam kho panidarir dukkham ariyasaccari parififiatan’ti me, bhikkhave, pubbe ananussut
esu dhammesu cakkhum udapadi, iianari udapadi, paniia udapadi, vijja udapadi, aloko u
dapadi.

““This noble truth of suffering has been fully understood’: thus, bhikkhus, in regard to
things unheard before, there arose in me vision, knowledge, wisdom, true knowledge, and
light.

‘Idarir dukkhasamudayam ariyasaccan’ti me, bhikkhave, pubbe ananussutesu dhammesu
cakkhuriv udapadi, iianam udapadi, paiiia udapadi, vijja udapadi, aloko udapadi.
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““This is the noble truth of the origin of suffering’: thus, bhikkhus, in regard to things
unheard before, there arose in me vision, knowledge, wisdom, true knowledge, and light.
‘Tam kho panidarir dukkhasamudayari ariyasaccam pahatabban’ti me, bhikkhave,
pubbe ..pe... udapadi.

““This noble truth of the origin of suffering is to be abandoned’: thus, bhikkhus, in regard to
things unheard before, there arose in me vision, knowledge, wisdom, true knowledge, and
light.

“Tarir kho panidam dukkhasamudayariv ariyasaccarir pahinan’ti me, bhikkhave, pubbe
ananussutesu dhammesu cakkhurir udapadi, inanam udapadi, paniia udapadi,

vijja udapadi, aloko udapadi.

““This noble truth of the origin of suffering has been abandoned’: thus, bhikkhus, in regard
to things unheard before, there arose in me vision, knowledge, wisdom, true knowledge, and
light.

‘Idam dukkhanirodham ariyasaccan’ti me, bhikkhave, pubbe ananussutesu dhammesu
cakkhuriv udapadi, iianam udapadi, paiiiia udapadi, vijja udapadi, aloko udapadi.
““This is the noble truth of the cessation of suffering’: thus, bhikkhus, in regard to things
unheard before, there arose in me vision, knowledge, wisdom, true knowledge, and light.

‘Tarir kho panidam dukkhanirodhari ariyasaccam sacchikatabban’ti me, bhikkhave,
pubbe ..pe... udapadi.

““This noble truth of the cessation of suffering is to be realized’: thus, bhikkhus, in regard to

things unheard before, there arose in me vision, knowledge, wisdom, true knowledge, and

light.

‘Tam kho panidarir dukkhanirodham ariyasaccam sacchikatan’ti me, bhikkhave,

pubbe ananussutesu dhammesu cakkhurir udapadi, ianam udapadi, paniiia udapadi,

vijja udapadi, aloko udapadi.

““This noble truth of the cessation of suffering has been realized’: thus, bhikkhus, in regard
to things unheard before, there arose in me vision, knowledge, wisdom, true knowledge, and
light.

‘Idam dukkhanirodhagamini patipada ariyasaccan’ti me, bhikkhave,

pubbe ananussutesu dhammesu cakkhum udapadi, iianam udapadi, paniia udapadi,
vijja udapadi, aloko udapadi.

“‘This is the noble truth of the way leading to the cessation of suffering’: thus, bhikkhus, in
regard to things unheard before, there arose in me vision, knowledge, wisdom, true
knowledge, and light.

‘Tam kho panidarir dukkhanirodhagamini patipada ariyasaccarii bhavetabban’ti me,
bhikkhave, pubbe ..pe... udapadi.

““This noble truth of the way leading to the cessation of suffering is to be developed’: thus,
bhikkhus, in regard to things unheard before, there arose in me vision, knowledge, wisdom,
true knowledge, and light.

‘Tam kho panidarir dukkhanirodhagamini patipada ariyasaccarii bhavitan’ti me,
bhikkhave, pubbe ananussutesu dhammesu cakkhuri udapadi, fianam udapadi,
paiind udapadi, vijja udapadi, aloko udapadi.
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““This noble truth of the way leading to the cessation of suffering has been developed’: thus,
bhikkhus, in regard to things unheard before, there arose in me vision, knowledge, wisdom,
true knowledge, and light.

Yavakivaiica me, bhikkhave, imesu catiisu ariyasaccesu

evam tiparivattari dvadasakaram yathabhitam fianadassanarit na suvisuddharir ahosi,
neva tavahari, bhikkhave, sadevake loke samarake sabrahmake sassamanabrahmaniya
pajaya sadevamanussaya ‘anuttaram sammasambodhirii abhisambuddho’ti paccariiidasin
“So long, bhikkhus, as my knowledge and vision of these Four Noble Truths as they really
are in their three phases and twelve aspects was not thoroughly purified in this way, I did
not claim to have awakened to the unsurpassed perfect enlightenment in this world with its
devas, Mara, and Brahma, in this generation with its ascetics and brahmins, its devas and
humans.

Yato ca kho me, bhikkhave, imesu catiisu ariyasaccesu evam tiparivattam dvadasakarari

yathabhiitar fianadassanarii suvisuddharir ahosi,

athahariv, bhikkhave, sadevake loke samarake sabrahmake sassamanabrahmaniya pajaya
sadevamanussaya ‘anuttararin sammasambodhirih abhisambuddho’ti paccariniasiri.

But when my knowledge and vision of these Four Noble Truths as they really are in their
three phases and twelve aspects was thoroughly purified in this way, then I claimed to have
awakened to the unsurpassed perfect enlightenment in this world with its devas, Mara, and
Brahma, in this generation with its ascetics and brahmins, its devas and humans.

Nanarfica pana me dassanar udapadi:

‘akuppa me vimutti, ayamantima jati, natthi dani punabbhavo’”ti.
The knowledge and vision arose in me: ‘Unshakable is the liberation of my mind. This is
my last birth. Now there is no more renewed existence.’”

Idamavoca bhagava.

Attamand paiicavaggiya bhikkhii bhagavato bhasitarii abhinandunti.

This is what the Blessed One said.

Elated, the bhikkhus of the group of five delighted in the Blessed One’s statement.

Imasmiiica pana veyyakaranasmirii bhafnifiamane ayasmato kondaifiiiassa

virajarir vitamalam dhammacakkhum udapadi:

“vam kifici samudayadhammam sabbam tarir nirodhadhamman’ti.

And while this discourse was being spoken, there arose in the Venerable Kondanfia the dust-
free, stainless vision of the Dhamma: “Whatever is subject to origination is all subject to
cessation.”

Pavattite ca pana bhagavata dhammacakke bhumma deva saddamanussavesuri:

“etarir bhagavata baranasiyam isipatane migaddaye anuttaram dhammacakkam pavattitan
appativattiyam samanena va brahmanena va devena va marena va brahmund va kenaci
va lokasmin”ti.

And when the Wheel of the Dhamma had been set in motion by the Blessed One, the earth-
dwelling devas raised a cry: “At Baranasi, in the Deer Park at Isipatana, this unsurpassed
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Wheel of the Dhamma has been set in motion by the Blessed One, which cannot be stopped
by any ascetic or brahmin or deva or Mara or Brahma or by anyone in the world.”

Bhummanan devanarir saddarir sutva catumaharajika deva saddamanussavesuri:

“etar bhagavata baranasiyam isipatane migaddaye anuttaram dhammacakkarit
pavattitam, appativattiyarin samanena va brahmanena va devena va marena va
brahmuna va kenaci va lokasminti.

Having heard the cry of the earth-dwelling devas, the devas of the realm of the Four Great
Kings raised a cry: “At Baranasi ... this unsurpassed Wheel of the Dhamma has been set in
motion by the Blessed One, which cannot be stopped ... by anyone in the world.”

Catumaharajikanam devanam saddam sutva tavatimsa deva
...pe... yamd deva ...pe... tusitd deva ...pe... nimmanarati deva ...

pe... paranimmitavasavatti deva ..pe... brahmakayika deva saddamanussavesun:
“etarir bhagavata baranasiyam isipatane migaddaye anuttaram dhammacakkam pavattitar
appativattiyam samanena va brahmanena va devena va marena va brahmund va kenaci
va lokasmin”ti.
Having heard the cry of the devas of the realm of the Four Great Kings,
the Tavatirsa devas ... the Yama devas ... the Tusita devas ... the Nimmanarati devas ...
the Paranimmitavasavatti devas ... the devas of Brahma’s company raised a cry:
“At Baranasi, in the Deer Park at Isipatana, this unsurpassed Wheel of the Dhamma has
been set in motion by the Blessed One, which cannot be stopped by any ascetic or brahmin
or deva or Mara or Brahma or by anyone in the world.”

Itiha tena khanena tena layena tena muhuttena yava brahmaloka saddo abbhuggacchi.
Ayarica dasasahassilokadhatu sankampi sampakampi sampavedhi,

appamano ca ularo obhaso loke paturahosi atikkamma devanarir devanubhavanti.

Thus at that moment, at that instant, at that second, the cry spread as far as the brahma
world, and this ten thousandfold world system shook, quaked, and trembled, and an
immeasurable glorious radiance appeared in the world surpassing the divine majesty of the
devas.

Atha kho bhagava imarih udanam udanesi:

“aninasi vata bho, kondaiifio, afiiiasi vata bho, kondaiiiio”ti.

Then the Blessed One uttered this inspired utterance: “Kondafifia has indeed understood!
Kondanna has indeed understood!”

Iti hidarir ayasmato kondaiifiassa “afifiasikondaiiiio” tveva namari ahositi.
In this way the Venerable Kondafifia acquired the name “Afifia Kondafina—Kondafiia Who
Has Understood.”

Pathamam.



Dhammacakkapavattana Sutta 6

Thus have I heard. On one occasion the Blessed One was
dwelling at Baranasi in the Deer Park at [sipatana. There the
Blessed One addressed the bhikkhus of the group of five thus:
“Bhikkhus, these two extremes should not be followed by one
who has gone forth into homelessness. What two? The pursuit of
sensual happiness in sensual pleasures, which is low, vulgar, the
way of worldlings, ignoble, unbeneficial; and the pursuit of self-
mortification, which is painful, ignoble, unbeneficial. Without
veering towards either of these extremes, the Tathagata has
awakened to the middle way, which gives rise to vision, which
gives rise to knowledge, which leads to peace, to direct
knowledge, to enlightenment, to Nibbana.

“And what, bhikkhus, is that middle way awakened to by the
Tathagata, which gives rise to vision ... which leads to Nibbana?
It is this Noble Eightfold Path; that is, right view, right intention,
right speech, right action, right livelihood, right effort, right
mindfulness, right concentration. This, bhikkhus, is that middle
way awakened to by the Tathagata, which gives rise to vision,
which gives rise to knowledge, which leads to peace, to direct
knowledge, to enlightenment, to Nibbana.

“Now this, bhikkhus, is the noble truth of suffering: birth is
suffering, aging is suffering, illness is suffering, death is suffering;
union with what is displeasing is suffering; separation from what
is pleasing is suffering; not to get what one wants is suffering; in
brief, the five aggregates subject to clinging are suffering.

“Now this, bhikkhus, is the noble truth of the origin of suffering:
it is this craving which leads to renewed existence, accompanied
by delight and lust, seeking delight here and there; that is, craving
for sensual pleasures, craving for existence, craving for
extermination.

“Now this, bhikkhus, 1s the noble truth of the cessation of
suffering: it is the remainderless fading away and cessation of that
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same craving, the giving up and relinquishing of it, freedom from
1t, nonreliance on it.

“Now this, bhikkhus, is the noble truth of the way leading to the
cessation of suffering: it is this Noble Eightfold Path; that is, right
view ... right concentration.

““This 1s the noble truth of suffering’: thus, bhikkhus, in regard to
things unheard before, there arose in me vision, knowledge,
wisdom, true knowledge, and light.

““This noble truth of suffering is to be fully understood’: thus,
bhikkhus, in regard to things unheard before, there arose in me
vision, knowledge, wisdom, true knowledge, and light.

““This noble truth of suffering has been fully understood’: thus,
bhikkhus, in regard to things unheard before, there arose in me
vision, knowledge, wisdom, true knowledge, and light.

““This 1s the noble truth of the origin of suffering’: thus, bhikkhus,
in regard to things unheard before, there arose in me vision,
knowledge, wisdom, true knowledge, and light.

““This noble truth of the origin of suffering is to be abandoned’:
thus, bhikkhus, in regard to things unheard before, there arose in
me vision, knowledge, wisdom, true knowledge, and light.

““This noble truth of the origin of suffering has been abandoned’:
thus, bhikkhus, in regard to things unheard before, there arose in
me vision, knowledge, wisdom, true knowledge, and light.

““This 1s the noble truth of the cessation of suffering’: thus,
bhikkhus, in regard to things unheard before, there arose in me
vision, knowledge, wisdom, true knowledge, and light.

““This noble truth of the cessation of suffering is to be realized’:
thus, bhikkhus, in regard to things unheard before, there arose in
me vision, knowledge, wisdom, true knowledge, and light.

““This noble truth of the cessation of suffering has been realized’:
thus, bhikkhus, in regard to things unheard before, there arose in
me vision, knowledge, wisdom, true knowledge, and light.
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““This 1s the noble truth of the way leading to the cessation of
suffering’: thus, bhikkhus, in regard to things unheard before,
there arose in me vision, knowledge, wisdom, true knowledge,
and light.

““This noble truth of the way leading to the cessation of suffering
is to be developed’: thus, bhikkhus, in regard to things unheard
before, there arose in me vision, knowledge, wisdom, true
knowledge, and light.

““This noble truth of the way leading to the cessation of suffering
has been developed’: thus, bhikkhus, in regard to things unheard
before, there arose in me vision, knowledge, wisdom, true
knowledge, and light.

“So long, bhikkhus, as my knowledge and vision of these Four
Noble Truths as they really are in their three phases and twelve
aspects was not thoroughly purified in this way, I did not claim to
have awakened to the unsurpassed perfect enlightenment in this
world with its devas, Mara, and Brahma, in this generation with
its ascetics and brahmins, its devas and humans. But when my
knowledge and vision of these Four Noble Truths as they really
are in their three phases and twelve aspects was thoroughly
purified in this way, then I claimed to have awakened to the
unsurpassed perfect enlightenment in this world with its devas,
Mara, and Brahma, in this generation with its ascetics and
brahmins, its devas and humans. The knowledge and vision arose
in me: ‘Unshakable is the liberation of my mind. This is my last
birth. Now there is no more renewed existence.””

This i1s what the Blessed One said. Elated, the bhikkhus of the
group of five delighted in the Blessed One’s statement. And while
this discourse was being spoken, there arose in the Venerable
Kondanna the dust-free, stainless vision of the Dhamma:
“Whatever is subject to origination is all subject to cessation.”
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And when the Wheel of the Dhamma had been set in motion by
the Blessed One, the earth-dwelling devas raised a cry: “At
Baranasi, in the Deer Park at Isipatana, this unsurpassed Wheel of
the Dhamma has been set in motion by the Blessed One, which
cannot be stopped by any ascetic or brahmin or deva or Mara or
Brahma or by anyone in the world.” Having heard the cry of the
earth-dwelling devas, the devas of the realm of the Four Great
Kings raised a cry: “At Baranasi ... this unsurpassed Wheel of the
Dhamma has been set in motion by the Blessed One, which
cannot be stopped ... by anyone in the world.” Having heard the
cry of the devas of the realm of the Four Great Kings, the
Tavatimsa devas ... the Yama devas ... the Tusita devas ... the
Nimmanarati devas ... the Paranimmitavasavatti devas ... the
devas of Brahma’s company raised a cry: “At Baranasi, in the
Deer Park at Isipatana, this unsurpassed Wheel of the Dhamma
has been set in motion by the Blessed One, which cannot be
stopped by any ascetic or brahmin or deva or Mara or Brahma or
by anyone in the world.”

Thus at that moment, at that instant, at that second, the cry spread
as far as the brahma world, and this ten thousandfold world
system shook, quaked, and trembled, and an immeasurable
glorious radiance appeared in the world surpassing the divine
majesty of the devas.

Then the Blessed One uttered this inspired utterance: “Kondanna
has indeed understood! Kondafina has indeed understood!” In this
way the Venerable Kondanna acquired the name “Afifia Kondanna
—Kondannia Who Has Understood.”



